







































































































































































































































































































































































sūtra ukataṃ “yataś ca mahānāman gṛhī avadātavasanaḥ 
puruṣaḥ puruṣendriyeṇa samanvāgato buddhaṃ śaraṇaṃ 
gacchati dharmaṃ saṃghaṃ śaraṇaṃ gacchati vācaṃ ca 
bhāṣate upāsakaṃ3） ca māṃ dhāraya/ iyatā upavāsako 
bhavatī”ti/ tat kiṃ śaraṇagamanādevopavāsako bhavati/ 
bhavatīti bahirdeśakāḥ/ na vinā saṃvareṇeti kāśmīrāḥ/ 
































33 巻、パーリ語では SN に見出すことができる。そ
こで対応個所の比較をしておこう。
①『倶舎論』が引用する文言、②『雑阿含経』33巻（大
正 2、p.236b-c）、③ SN. Ⅴ .p.395
① “yataś ca mahānāman gṛhī avadātavasanaḥ  puruṣaḥ 
puruṣendriyeṇa samanvāgato buddhaṃ śaraṇaṃ gacchati 
dharmaṃ saṃghaṃ śaraṇaṃ gacchati vācaṃ ca bhāṣate 





③kittāvatā nu kho bhante upāsako hotī ti//
yato kho mahānāma buddhaṃ saraṇaṃ gato hoti// 
dhammaṃ saraṇaṃ gato hoti// saṅghaṃ saraṇaṃ gato hoti// 

















upāsaka tvābhyupagamād  evāsyopāsakasaṃvaro 
jāyate/“yadevābhyupagacchaty upāsakaṃ mām dhārayety 





i d a m  u t s ū t r a ṃ  v a r t a t e /  k i m  a t r o t s ū t r a m / 
upāsakatvābhyupagamād eva saṃvaralābho yasmāt 
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In this dissertation titled The Study of the Sarvāstivādin 
School in Gandhāra through the Pāścātya's theories, 
I collected the Gandhāra sect's theories in the existing 
Sarvāstivādin texts. Then I examined  those theories to 
clarify the character of the Gandhāra sect. In examining 
those theories, I compared them with those of the Kaśmīra 
sect and the Yogācāra school. Comparing the Gandhāra sect 
with the Kaśmīra sect is the best way to see conspicuous 
characteristics of the Gandhāra sect and comparing it 
with the Yogācāra school provides a new perspective 
for studying the relation between the Sarvāstivādin and 
Yogācāra schools.
I identified the scholars in the Gandhāra sect with those 
referred to as the Pāścātya in the Sarvāstvādin texts. 
According to the commentaries on the Abhidharmakośa, the 
term Pāścātya means people living to the west of Kāśmīra. 
We can identify them with the Sarvāstivādin in Gandhāra. 
If we try to reconstruct the theories of the Gandhāra sect 
from the existing Sarvāstivādin texts, Pāścātya's theories 
are the most important. The purpose of this dissertation is to 
draw an image of the Gandhāra sect through collecting and 
examining their theories.
Chapter 1: Collecting the Pāścātya's theories
In order to learn Gandhāra sect's theories, in Chapter 1, I 
collected the theories introduced by the name of Pāścātya's 
theories in the Sarvāstivādin texts. The term Pāścātya 
( 西 方 諸 師 or 西 方 沙 門 ), which first appeared in the 
Mahāvibhāṣa ( 大 毘 婆 沙 論 ), means the scholars in the 
śarvāstivādin school living to the west of Kaśmīra. We can 
confirm that Pāścātya is 西方諸師 in the Abhidharmakośa. 
Therefore, Mahāvibhāṣa and the Abhidharmakośa are the 
primary sources for collecting the Pāścātya's theories. For 
this reason, I collected them mainly from those two texts.
However, in the Sarvāstivādin texts there are other 
Pāścātya's theories which are stated probably by Pāścātya, 
but not explicitly specified as theirs. We regard these types 
of theories as the Pāścātya's theories when we compare 
them with the Pāścātya's theories comfirmed above and 
find a point of agreement between the two. I think that 
these types of theories probably teach us the origin and 
the development of Pāścātya. Thus I collected these types of 
theories as well in the existing Sarvāstivādin texts.
Chapter 2: Examining the Pāścātya's theories
In Chapter 2, in order to clarify the characteristics of the 
Gandhāra sect, I examined the Pāścātya's theories that I 
collected in Chapter 1. I used two ways to examine the 
Pāścātya's theories. One is comparing them with those 
of the Kaśmīra sect. The other is comparing them with 
those of Yogācāra sect. The former comparison shows the 
position on which the Gandhāra sect is based. The latter 
shows the relation between the Gandhāra sect and the 
Yogācāra school.
The conclusion of this dissertation
What I elucidated in this dissertation is the Gandhāra sect's 
theories and its characteristics. By comparing the Gandhāra 
sect's theories found in the existing Sarvāstivādin texts 
with those of the Kaśmīra sect, we can understand that the 
Gandhāra sect retains older theories than the Kaśmīra sect 
does. In other words, the Gandhāra sect had a conservative 
tendency, and the Kaśmīra sect had a progressive one.
Comparing the Gandhāra sect with the Yogācāra school, 
we can understand a close relation between them. A close 
relation means that the Gandhāra sect had a closer relation 
to the Yogācāra school than the Kaśmīra sect did. It doesn't 
mean, however, that the Kaśmīra sect didn't have any 
relation to the Yogācāra sect at all. This dissertation can 
only show that the Gandhāra sect influenced the Yogācāra 
sect more than the Kaśmīra sect did.
Finally, I referred to a point which distinguished between 
the Gandhāra and the Kaśmīra sects. As I have already 
mentioned above, the Gandhāra sect had a conservative 
tendency. That fact is relevant to the point I will refer to 
now. This dissertation shows that the most important point 
which distinguishes these two sects is either sūtras or 
śāstras have the authority. It means that the Gandhāra sect 
thought sūtras are the most important in Buddhist teachings 
while the Kaśmīra sect thought śāstras are. Therefore, 
though both sects are in the same Sarvāstivādin school, 
grave differences exist between the two.
